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6th Sunday of Easter 

So here we are at the 6th Sunday of Easter/Pascha, Memorial Day Week-end, 

and the traditional beginning of Summer.  We have been celebrating what we 

Christians call the Paschal mystery for five weeks and we are looking forward to 

the conclusion of the Great Fifty Days with the celebration of the Christian 

community’s baptism in the Holy Spirit on the day of Pentecost.  My question is 

this: how has this time changed us, if at all?  What in our lives has been 

transformed, or altered, or maybe challenged a little, or possibly even just 

tinkered with?  Or has everything become business as usual? 

 

What did Jesus come to do and what did he accomplish or set in motion? What 

does it mean to say that the Spirit of God was poured out on his followers at 

Pentecost? Now I know that there are different ways of answering these 

questions, but I think that if we read the gospels, one thing becomes very clear: 

Jesus announced, lived and inaugurated a new social reality that he kept calling 

the Kingdom of God or the Reign of God, and this new social reality has to do 

with this life and this world and this time as much as it has to do with what is yet 

to be.  In other words, the Kingdom or the Reign of God that Jesus invites us into 

has to do with our lives right now.   

 

And what if Jesus invited those first disciples of his, and still invites us, to 

participate in something here and now?  Then, you and I are confronted with a 

choice not about the abstract future, but about what we do with our lives at this 



 2 

moment and about what our lives might mean to us in the present.  When Jesus 

in John’s Gospel said that he would give his followers “another Advocate to be 

with us always, the Spirit of truth, whom the world cannot accept, because it 

neither sees nor knows him”, he was talking about something that would impact 

our lives in this world.  That’s why its ludicrous when people think that they can 

be Christians without actively participating in the Christian thing, as if being 

Christian is like having membership card in a club that you sometimes use and 

sometimes don’t so long as you keep up your dues.  Receiving, accepting this 

“Spirit of truth” that Jesus was talking about is at the heart of what it is to be a 

Christian; it has to do with what’s happening to us right now. 

 

If, as I suggested earlier, Jesus came in order to inaugurate a new social order, 

then he did so as an alternative to something that is already here, as an 

alternative to another social order that in John’s gospel is called “the world”.  

What this is getting at, I think, is something along the lines of what we might call 

“culture”. I’ve read that there are basically three kinds of cultures today, each with 

its own “bottom line”- political cultures based on the manipulation of power, 

economic cultures based on the manipulation of money, and religious cultures 

based on the manipulation of some theory about God.  We Americans tend, by 

and large, to espouse a combination of an economic culture and a political 

culture, while every now and again tipping our hats towards a religious culture.  

But all three of these different kinds of cultures are based on some form of 

violence, although it is usually denied by most of the participants in that culture 
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and hidden from the superficial observer.  Evil gains its power best when it is 

disguised.  It is precisely this darkness and death that God in Jesus has come 

first of all to unmask and then to destroy.  The new social order that Jesus 

announced, lived and inaugurated is an alternative to each of the cultures I have 

mentioned, an alternative to what John the gospel writer calls “the world”.   

 

Caiaphas, the high priest at the time of Jesus’ death, perhaps saw this more 

clearly than anybody else: “It is better for one man to die for the people”, he said, 

than to question our bottom line that is holding the whole system together. Those 

words of Caiaphas are a moment of clarity and insight perhaps unrivaled in the 

entire New Testament and which led to Jesus’ death. It is crucial, it seems to me, 

for us to come to understand and to accept that Jesus’ new social order is not 

just one more religious culture among many, although we have often done our 

best to turn it into one.  Religious cultures are almost always as self-serving and 

other-destroying as are political and economic cultures.  They  almost always use 

God for cultural purposes of control and manipulating people through religious 

imagery.  It is a conflict between this kind of religious culture and the Kingdom of 

God which we see being played out over and over again in the gospels in the 

almost constant and on-going confrontation between Jesus and the religious 

authorities. 

Today’s gospel reading at the Byzantine Liturgy is the one about Jesus’ healing 

of a blind man and it is a prime example of this proclivity within a religious 

culture.  In the story, the Pharisees investigated the healing and simply could not 
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accept the goodness of Jesus’ healing of the man.  They could not accept that 

Jesus might just possibly be from God, because that possibility would have 

shaken the entire religious social order over which they had control.  They were 

so committed to not seeing, that they finally drove out from the synagogue the 

man who had received his sight.  This gospel reading is as much about how far 

we human beings will go not to see when it challenges our bottom line-economic, 

political or religious- as it is about a miracle or sign that Jesus performed. 

 

But Jesus has come in order to open our eyes, to save us from our self-imposed 

blindness, and to give us the Spirit of truth so that we can see the difference 

between the Reign of God and the True Sacred, on the one hand, and the 

various cultures that we create and then imbue with a sense the false sacred, on 

the other hand.  A religious culture is one that is trapped in the confusion of 

mixing up belief in God with cultural order and institutional stability.  The True 

Sacred, the Reign of God into which the Spirit of Jesus leads us, unmasks and 

relativizes all cultures and institutions, including that of the Church. Jesus knew 

that it would not be easy for us to be liberated from our dependence on the 

various cultures that we experience as the only game in town- “the world”, he 

says, “cannot accept the Spirit of truth because it neither sees him nor knows 

him”.   

That’s why the entire Christian thing is rooted in an experience of the Spirit of 

Jesus.  Unless we are confronted by the True Sacred, the True Otherness, what 

Jesus called “the Reign of God”, we will spend our lives rattling around inside our 
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own world of preferences without any criteria to evaluate or critique our own 

preferred social order or culture or behavior.  It is this Reign of God, to which the 

Spirit opens our eyes, and into which the Spirit leads us, that can give us the 

measuring-stick and the compass by which all cultures, all social orders and all 

human actions can rightly be judged.  And at the heart of this Reign of God, 

Jesus teaches us, are right relationships- right relationships between people and 

people, between people and God, between people and creation, between people 

and events.  The True Sacred is the world as it would be if God were directly in 

charge, and that would be a world of right relationships.  It probably would not be 

a world without pain or mystery, but it would be a world where we would be in 

good and right contact with all things, where we would be connected and in 

communion.   

 

To have our eyes “unblinded”, to receive the Spirit of truth, means that we accept 

Jesus as the illuminating lens by which we come to see and to measure all things  

and by which we discover a way of being in the world that will always feel like 

compassion and mercy and spaciousness.   There is no such thing as a victory of 

the Spirit if it is attained by coercion or mandate or social pressure.  The True 

Sacred never looks like that.   Against all odds, it is in the face of the one 

crucified outside the walls, rejected by the norms of religion and culture, church 

and state, Jerusalem and Rome, that we see what the True Sacred looks like, 

that we see the light of the knowledge of God shining in the face of Jesus Christ. 

 


